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Introduction

With the publication of DThTA, Carling and Pinault have for the first time made
the Tocharian A lexicon easily accessible to a wider public. This book marks
anew stage of Tocharian scholarship, upon which all future studies will be based.
However, given the scope of this volume, it is not surprising that there are still
a few entries in this lexicon that could be improved. Before embarking on the
detailed investigations of Tocharian lexemes, brief remarks on the methodology
and logic of the argument seem necessary here.

In the case of Sieg’s speculative translations under discussion below, without
knowledge of possible loan translations, Sieg adopted another strategy, namely
according to his analysis of the context described in the Tocharian passage
containing the targeted words. So Sieg’s analysis is based on his understanding
of what might be suitable or natural in specific situations, for which, although
he did not give any reason as to why the text has to be understood in that way.
In the current paper, however, the translation and interpretation of unclear
Tocharian words will proceed from a comparison of parallel texts, which contain
correspondents of the Tocharian words in question.

As for Tocharian Buddhist stories, it is usually the case that the story has no
exact parallel in other versions regarding all the plot details. In most cases, the
Tocharian version proves to be a local adaptation based on Indian versions,
cf. the famous Vyaghri-story and the detailed study by MENG and PaN (2022).
Despite the lack of complete parallelism, certain short episodes and formulaic
expressions in the original Indian versions have been faithfully rendered into
Tocharian as loan translations (cf. PAN 2019; 2021a; 2021b; 2024). And the
abundance of stock phrases in the Buddhist narratives and stories has been well-
known since FEER’s (1891: 1-14) comprehensive study of the Avadanasataka
(AvS), one of the most important collections of Buddhist narratives. Building
on Feer’s work, DEMOTO (1998: 29-62) conducted an almost exhaustive study
of stock phrases and repeated passages in AvS, drawing on the corresponding
Sanskrit texts and Chinese parallels. This prevalence is easily understood in the
context of early Buddhism’s oral transmission, particularly regarding Buddhist
stories. The frequent use of epithets and formulaic language in the Homeric
epics is comparable to the Buddhist case as a result of oral transmission, cf.
FriebricH (2011) for Homer’s Formelsprache.

Therefore, by comparing similar episodes and stock phrases in the Sanskrit
Buddhist stories with their Tocharian counterparts, it becomes possible to
decipher certain unclear Tocharian phrases and words. This method begins with
identifying stock phrases in the Sanskrit and Chinese Buddhist corpora using
online databases, e.g. GRETIL (https://gretil.sub.uni-goettingen.de/gretil.html)
for Sanskrit and CBETA (https://cbetaonline.dila.edu.tw/) for Chinese corpus.
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The next step involves an internal philological study of passages containing the
targeted stock phrases. Due to the fragmentary state of the Tocharian texts and
frequent innovations, discrepancies between Tocharian and parallel versions
regarding certain plot details are inevitable in the case of narratives. However,
differences in minor details do not necessarily invalidate the results derived
from the identified calques (cf. footnote 5 below). Finally, an etymological
analysis is conducted to ensure that the Tocharian words and their etyma
adhere to the regular phonological, morphological, and semantic development.
Representative examples of this method include Toch. B pitke “fat, grease” and
B ore “joint, stalk”, cf. PAN (2019) and PaN (2023) respectively.

1. Toch. A s.kdr

1.1. State of Research

In the dictionary recently published by CARLING and PmNaurr (2023: 472)
Toch. A s,kdr is translated as “sting, spike”. Since SIEG et al. (1931: 41, 50,
108) mentioned Toch. A $,kdr without offering any translation, this explanation
probably goes back to SIEG’s (1944: 20) translation “mit Stdcken (?)” for Toch. A
Sukrasyo in the Punyavantajataka fragment A16a6. Given the footnote to this
translation “Oder»SpieBen«. Die Bedeutung von sukar ist unsicher, nach 98*2
scheint es zum Stechen (sop) gebraucht zu werden”, the proposed meaning
“stick, spike [Stock, Spie3]” is merely speculation by Sieg, because the verb
Toch. A tsop- “to prick” does not necessarily require a complement such as
“stick” or “spike”, and it is equally possible to prick “with a weapon”, “with
anger” or “with force”. LANE (1947: 52) leaves Toch. A sukrds untranslated by
writing “with Sukras (?)” and cites Sieg’s German rendering “mit Stocken (?)”.

In the first Tocharian A lexicon, PoucHA (1955: 324) tentatively suggests the
meaning “wise (?) [sapens (?)] (sic)” for Toch. A §,kdr as well as its connection
with Toch. A suk “provision for a journey” (= Skt. patheya- “id.”, Chin. &R
zi liang “id.”, cf. ENomoTO 1997: 92-93) by observing “Pertinetne ad suk?”
In his review of PoucHA (1955), COUVREUR (1955-1956: 70) defends Sieg’s
hypothesis by removing Sieg’s question mark and stating “s,kdr nicht «sapens»,
sondern etwa «Stock, Spiess, Dorn, Stachel»”, but he does not provide any
support for his explanation.

An unfortunate circumstance in the history of Tocharian studies should be
mentioned here. The founders of Tocharology, such as Sieg, Siegling and
Schulze, consistently marked the meanings of unclear Tocharian words with
a following question mark. Sometimes, however, these speculative meanings
were adopted as being well-established in later literature simply by removing

' According to HUARD (2022: 382-383), Toch. B tsop- means “frapper, broyer” and is cognate

with Toch. B tsap- “mash, crush”.
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the question marks without further philological evidence. During this process,
some hypotheses became facts without further ado. This situation has already
been brought to the fore in Pan (2021c: 13).

Couvreur’s or Sieg’s interpretation has been incorporated as a secure entry into
the glossary of TEB (THOMAS and KRAUSE 1964: 146). Toch. A §,kdr occurs in
the phrase karumsim s,kdryo in the Tocharian A version of the Maitreyasamiti-
Nataka (MSN), and Jr et al. (1998: 79, 298) adopt the meaning “sting” for
Toch. A $.kdr despite the peculiarity of the resulting phrase “[w]ith the sting
of mercy”.? Tamar1 (2012: 183) considers Toch. A §.kdr to be a loanword from
Skt. sukra- “bright, brightness”, apparently due to the formal similarity, but
he adds a question mark after it, because his translation “making the people
from front to back (= retreat) with the brilliance (Skt. Sukra ‘fire, light’?) of the
monks” sounds suspicious indeed. The speculation of SiEG (1944: 20) has now
become communis opinio, as registered most recently in DThTA by CARLING
and PNaurT (2023: 472), who have cited and adopted the above-mentioned
interpretations in COUVREUR (1955-1956), TEB and J1 et al. (1998). However,
so far there has been no philological investigation of Toch. A §.kdr, and no
counterpart in Sanskrit or Old Uyghur has been discovered.

1.2. “Through the power of compassion”

Toch. A $,kdr is attested in four fragments, as listed in DThTA (CARLING and
PiNnauLT 2023: 472), namely: nom./acc. sg. s,kdr in A91b4 and A98a2, instr. sg.
Sukdryo in YQ 11.3a2, instr. pl. sukrasyo in A16a6. The key to its decipherment
lies in the phrase Toch. A karumsim s.kdryo in YQ 11.3a2 in MSN (Jr1 et al.
1998: 78-79), which occurs in Maitreya’s monologue as his self-description.
Under the assumption that this Tocharian phrase “through $,kdr of compassion”
should have a counterpart in the Buddhist texts, a search for “LLZEFE” yi ¢f bei
(lit. “through compassion’) has been conducted in the digital corpus of Chinese
Buddhist texts (https://cbetaonline.dila.edu.tw/), and this search resulted in two
candidates: DL2&FE ] yi cf béi i “through the power of compassion™ (= Skt.
karund-balena) and PLZEFE s yi ¢ béi xin “through the mind of compassion”
(= Skt. karuna-cittena). The meaning “mind” for Toch. A $,kdr does not really
fit in the context of Toch. A Sukrasyo nes wrasas skarda ypamam “making people
in front backwards with sukras” in A16a6.

Therefore, Toch. A karumsim s.kdryo is very likely a calque of Skt. karuna-
balena “through the power of compassion” or maha-karuna-balena “through the
great power of compassion”, which are clichés in several Buddhist texts; cf. Skt.
karundabalena in LV 24.61 (HokazoNo 2019: 296), and mahakarunabalena in

2 So is the translation in the Tocharian database CEToM, https://cetom.univie.ac.at/?m-yqji3,

accessed on 19th June 2024.
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GV (VaDYA 1960: 426), DBh (VAIDYA 1967: 39); cf. further karunabala- in JM
(HaniscH 2005: 5; MEILAND 2009: 14), and mahakarunabala- in LV (HoKAZONO
1994: 656), GV (VAIDYA 1960: 59, 143, 191), DBh (VAIDYA 1967: 46). Although
the Old Uyghur counterpart of Toch. A karumsim $,kédryo in YQ I1.3a2 in MSN
is missing in the corresponding section of the second act (cf. GENG et al. 1988:
122-123),? this phrase occurs elsewhere, namely in the introductory chapter:
OUygh. uluy yrligancuci bilig kiicintd “through the great power of compassion”
(GENG et al. 1988: 18-19), and in DKPAM OUygh. ulug y(a)rliikancuct kéyiilin
“through the willpower of compassion” is frequently used (cf. WILKENS 2016:
11, 1106-1107).

In Chinese Buddhist texts, the phrases Chin. DLZEFE T yi ¢f béi Ii “through the
power of compassion” (= Skt. karunabalena) or Chin. LA ZEAE ] yida ci bei i
“through the great power of compassion” (= Skt. mahakarundabalena) are widely
attested, cf. Chin. yi ¢i béi i in Buddhacarita (Chin. {#K1T4K f6 bén xing jing,
T.193, 4.90a14; on the parallel Tocharian version of T.193, cf. PAn 2023: 310),
Chin. yi da ci béi Ii in Kumarajiva’s Saddharmapundarikasitra (Chin. #);A3E
#E4X miao fd lidn hud jing, T.262, 9.23b21) and *Mahaprajiiaparamitopadesa
(Chin. K& S da zhi du lin, T.1509, 25.256¢20-21). Both Kumarajiva and
the translator of T.193 must have been closely related to the Tocharian-speaking
regions. Therefore, Toch. A §.kdr probably corresponds to Skt. bala- “power,
force, vigour”, OUygh. kii¢ “power, strength”, Chin. JJ Ii “power, force”.

1.3. Verifying the New Interpretation

In order to verify the new meaning “power, force, vigour” for Toch. A §,kdr, it
has to be tested against the other three occurrences.

(1) Instr. pl. Sukrasyo in A16a6

Fragment A16 belongs to the Tocharian Punyavantajataka (on the various
parallel texts, cf. PAN 2022: 95, 118), and the sentence Toch. A sukrasyo nes
wrasas skara ypamam “making people in front backwards with sSukras” is
located in the episode about prince Punyavanta, “the virtuous”. Although there
is no direct parallel to this sentence, a similar description is preserved in the
Chinese Punyavantajataka (Chin. {81 KT R4 fii [i tai zi yin yudn jing),

3

Given the correspondence between Toch. A (ca)kravarttis lant “of the Cakravartin-king” in
YQ II.3a3 and OUygh. ckrwrt ilig “Cakravartin-king” in 2b17 as well as Toch. A (badha)ri
brahmam mokoneyo lyutar namtsu tdrmmam kapsininio “Badhari the Brahmin, with his body
trembling excessively because of his advanced age” in YQ I1.3a5 and OUygh. titrdyii dtozin
badari braman “Brahmane Badhari, am Leibe zitternd” in 2b19-20 in the second act (cf. J1
et al. 1998: 78-79; GENG et al. 1988: 122—123), the expected Old Uyghur parallel to Toch. A
karumsim $.kdryo in YQ 11.3a2 is simply nonexistent on folio 2 instead of being located in
the lacuna of the missing folio 3, because the Old Uyghur version of MSN is not an exact
translation of the preserved Tocharian version.
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namely Chin. B EEE TN E R xidn lai wei hu yi fii zhé “They all came to guard
and protect Punyavanta” (T.173, 3.434a18). In view of the proposed meaning
for Toch. A s,/kdr above and the outlined context, it would not be out of place to
render Toch. A sukrdsyo nes wrasas skara ypamam as “making people in front
backwards with forces”. The sense of instr. pl. form Toch. A Sukrdsyo can be
compared with Eng. forces designating “the troops or soldiers composing the
fighting strength of a kingdom” (cf. OED, s.v. “force (n.1), sense 1.4.a”).

(2) Nom./acc. sg. s, kér in A91b4 and A98a2

Fragments A91 and A98 belong to the Tocharian Saundaranandacarita-Nataka
(SNCN), and it has already been pointed out by PAN (2021b: 266-267) that the
Tocharian drama SNCN deviates from its Indian basis, i.e. the Saundarananda
(SauN) by Asvaghosa, with respect to wording and structure, although there
exist many shared keywords between the Tocharian and Sanskrit versions,
e.g. in fragment A91: Toch. A samam namtsu “having become a monk™ in al
matches Skt. lingam... Sastrvidhipradistam gatrena “signs ordained by the
teacher on his body” in verse 7.1 of SauN; Toch. A kronse “bee” in a2 matches
Skt. alina-sammiirchita-satpadayam “‘(mango-trees) thick with settling bees
(lit. ‘six-footed’)” in verse 7.3; Toch. A asuk wsa-yokas pokenyo “with broad
gold-coloured arms” in a3 matches Skt. yuga-dirgha-bahur “long-armed as
a chariot yoke” in verse 7.3 (cf. CoviLL 2007: 132-133).

The incomplete pada 3¢ /// s.kér | kilytir sdm | cut stamis posac: “skdr it is
situated next to a mango-tree” in A91b4 is found in a group of verses preceded
by a melody name Toch. A nandavilapam “in Nanda’s lament” on the one hand,
and the verses have parallels in the seventh canto of Skt. SauN, i.e. Nandavilapa
“Nanda’s lament”, on the other, which can hardly be a coincidence. To be
specific, pada 3c probably corresponds to verse 7.8 of Skt. SauN:

latam praphullam atimuktakasya ciitasya parsve parirabhya jatam |
nisamya cintam agamat kadaivam Slista bhaven mam api sundartiti ||

Next he noticed a cheerful atimiiktaka creeper which had grown up
entwined around the mango-tree at its side, and he thought “When will
Sundari hold me like that?”

(CoviLL 2007: 134-135)

Toch. A cut stamis posac “next to the mango-tree” corresponds to Skt. ciitasya
parsve “near the mango-tree”, the masculine demonstrative Toch. A sdm “he/
it” probably refers to the creeper, and Toch. A kdlytdr “stands, is situated”
corresponds roughly to Skt. jatam “grown, appeared”. Therefore, Toch. A s, kdr
is used to describe the creeper, and could be completed to Toch. A (sla) s.kdr
“with force, vigorously — passionately, zealously”, which would be compatible
with Skt. parirabhya “having embraced, clasped”, given the fact that a nominal
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derivative of the verb Skt. rabh- “to embrace, clasp, long for”, i.e. Skt. rabhas-,
indeed means “force, zeal”.

The occurrence in A98a2, i.e. Toch. A pot $.kdir presyo | tsopificdm | paiicya
lasya ' su “young animal, with $,kdrand pres, they beat/crush* it, with strap for
five (fingers)...”, presents some difficulty. In Skt. SauN there is a reference to
leather straps in verse 1.35:

baddhagodhangulitrana hastavisthitakarmukah |
Saradhmatamahatind vyayatabaddhavasasah ||

With their great quivers bristling with arrows, their fingers protected by
leather straps, their bows extended in their hands and the arrows drawn
back.

(CoviLL 2007: 38-39)

If the Tocharian verse above depicts the same scene, Toch. A paricya lasya
“with strap for five (fingers)” could correspond to Skt. baddhagodhangulitrana
“equipped with finger-protector and leathern fence™ and refer to the leathern
contrivance for protecting five fingers. Thus Toch. A su could be completed to
Toch. A su(tkmds) “bolts”. Furthermore, Toch. A pot “young animal” in A98a2
would match Skt. nagesu... svapadesu ca “among elephants and wild beasts”
in verse 1.36; Toch. A risaki “sages” as counterpart of Skt. tapasas “ascetics”
in verse 1.37 is attested in A98b5; Toch. A tsopats wdl papsuficdssi “great king
of well-conducted ones” in A98b4 could refer to Skt. te punyakarmanah “their
actions being meritorious” in verse 1.39 (cf. CoviLL 2007: 38-41). And the
meaning “force, strength” for Toch. A s,kdr would fit the context. As a result,
the meaning proposed by CARLING and PINAULT (2023: 314) for the rare word
Toch. A pres* could be modified: instead of “goad, spike”, which seems to be
based on the previously assumed meaning “sting, spike” for Toch. A s, kdr, it
probably designates “strength, force” vel sim., namely a synonym of Toch.
A $.kdr “power, force”. Thus Toch. A pot $,.kdir presyo | tsopificdim ! paricya lasya!
in A98a2 can be translated as “with force and strength, they crush the young
animal, with strap for five (fingers)”.

Toch. A tsop- has the meaning “to beat, crush” according to CARLING and PINAULT (2023:
560).

According to one anonymous reviewer, Skt. baddhagodhangulitrana means more precisely,
“protected by a thin leather glove” instead of “leather straps”, and the reviewer thus claims
that Carling and Pinault’s interpretation is better. But the discussion here centers on Toch. A
Sukdr and pres, which are translated as “spike” and “goad” by CARLING and PiNAULT (2023:
472, 314). I am not convinced how the change of “strap” to “glove” in the Sanskrit verse
could speak for the interpretation of “spike and goad” instead of “force and strength” in the
Tocharian verse, whether the Indian archery is involved or not.
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1.4. Linguistic Remarks

Based on the philological investigation above it is very likely that Toch. A s, kdr
means “power, force, vigour”. Toch. A $,kdr can then be connected with PIE
*deuk- “to pull, tear” (LIV?: 124): *deuk-ro- > Proto-Toch. *ts/dukree > *sukra >
Toch. A s.,kdr. On the full-grade *-ro-formation *R(e)-ro- with substantival
meaning, cf. Skt. -asra- “-cornered” and Gr. dxpog “topmost, outermost” <
*h Zelgro- from PIE */,ek- “(to be/become/make) sharp, pointed” (NIL: 287-288;
VINE 2002: 341-343). For the semantic development from “to pull” to “force”,
cf. Eng. pull, which, when used as a noun, can designate “the force exerted in
pulling or drawing, pulling power” (OED, s.v. “pull, n.!, sense 11.6.d”).

2. Toch. A kar*
2.1. State of Research

Toch. A kar* is first mentioned in TG (SIEG et al. 1931: 96-97), where it
is tentatively interpreted as a loanword from Skt. karama- “cause”, and
an emendation with a question mark to Toch. A tkarandntu is postulated. This
explanation entered SIEG’s (1944) translation of the Punyavantajataka, where
Toch. A apaysinas kardntu in A14bl is rendered as “the causes for rebirth in
an evil state of existence [die Anldsse zur Geburt in einer schlechten
Daseinsform]”. LANE (1947: 50 and fn. 155) has adopted the translation of Sieg,
but traces Toch. A kar* back to Skt. kara- with uncertainty (marked with two
question marks). PoucHa (1955: 59) lists three occurrences of Toch. A kar*,
but gives no translation.® HILMARSSON (1996: 85-86) regards Toch. A kar* as
cognate with Toch. B kare “pit, hole”, apparently due to their formal similarity,
but has offered no philological evidence. CARLING (2009: 115) leaves Toch. A
kar* untranslated in the earlier partial edition of DThTA, although she mentions
the meaning “pit, hole” proposed by HiLMARSSON (1996: 85). In the complete
edition of DThTA, CARLING and PINAULT (2023: 107) have adopted Hilmarsson’s
explanation and additionally mentioned “Pinault (2020d:388)” concerning
its etymology. However, according to PiNnauLT (2020: 388 fn. 131), who cites
“Carling (2009:115a)” (i.e. CARLING 2009: 115), “its meaning is not fully
ascertained”.” Finally, Tamar (2012: 181) translates Toch. A apaysinas kardntu
as “deeds of decadences” without further justification, presumably interpreting
Toch. A kar* as a loanword from Skt. kara- “action”. It can clearly be seen that
hitherto no rigorous philological examination has been conducted on Toch. A
kar*, and no equivalent in Sanskrit, Old Uyghur or Chinese has been identified.

®  The form Toch. A kdrd in A382a3, found together with several Old Uyghur names and titles,

probably does not belong here and it might be an Old Uyghur word in origin, cf. OUygh. kara
“Bestandteil von Personennamen” (WILKENS 2021: 334; CARLING and PINAULT 2023: 107).
The “alternative source” proposed by PiNaurr (2020: 388 fn. 131), i.e. “Skt. kara- ‘prison,

confinement’”, is obviously based on their formal resemblance, but can hardly be correct,
given the admitted semantic uncertainty.
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2.2. Parallel and Calque

The solution to the problem concerning Toch. A kar* can be found in its
occurrence in the Punyavantajataka A14b1-2: piii praskintu | wikdss-dm |
apaysindas ' kardntu! piii —v,— — (2) “Merit expels his fears, merit ... kardntu of
evil existence”. The parallel texts are located in the Chinese translation of the
Punyavantajataka (18 J) KT R4 fii I tai zi yin yudn jing T.173):

(1) Chin. {E& ¥ EESE fii zhé shé i é gu “The virtuous one discards and
stays away from evil states of existence” (T.173, 3.431b18-19).

(2) Chin. fEFEESIRER , BAIMEEEL , OB AR , 2
M KNS ful zhé lin zhong wi ji bing, lin zhong yi fu huan xi shéng,
Jji éjing xiang bu xian gian, yudn li jing bu ji kii ndo “Approaching his end
the virtuous one has no illness, joy arises as well, extremely evil situation
and appearance do not occur, and he is away from fear and distress”
(T.173, 3.434a13-14).

And the situation of people without merit is described in the same Chinese text:

(3) Chin. fE(RFEEMET , ZREEHEMEE , SCEEEEE , 2
HE T K B EE wil fit zhé duo di yu zhong, shou da kil ndo chang wi jian,
huo duo e gui huo chu shéng, shou ji ké ku ji fir zhong “People without
merit will fall into hell, and experience great suffering without end; or
they become hungry ghosts or animals, and will suffer from hunger and
thirst as well as bear burdens” (T.173, 3.433¢6-7).

Therefore, Toch. A apaysinas kardntu probably corresponds to Chin. 5k
e qu “‘evil state of existence”, which translates Skt. apaya-gati-, apaya-patha-,
apaya-bhitmi- or simply apaya- as well as durgati- “id.” (cf. HIRAKAWA 1997:
489) and refers to the rebirths as beings in hells, as animals or as ghosts. Thus
Toch. A kar* (presumed nom./acc. sg. of kardntu) probably corresponds to Skt.
gati-, patha- or bhiimi- and means “path, place to go, state, ground”.

Despite its fragmentary context, it is very likely that the phrase Toch. A
karam Imo (A316a8) in the so-called “Sonnenaufgangswunder” story refers to
Buddha’s action after displaying his miracles, cf. the description preceding this
phrase Toch. A wrds wd(r y)o(kan swaricenan) por yokan wrim /] . s-lcdr -
vaidur yokarn dasands (oplds nu) ark(ya)nt wsa-yo(kan) “Aus dem Wasser gingen
wasserfarbige (Strahlen) [und] feuerfarbige aus dem... heraus, beryllfarbige aus
dem Sitz, (aus dem Lotus aber) weille [und] goldfarbige” in A315+316a7-8 (cf.
SieG 1952: 29) and one possible parallel Skt. vividhany arcisi kayan niscaranti
tadyathd ntlapitani lohitany avadatani marijisthani sphatika-varpani “different
kinds of light emerged from his body—they were blue, yellow, red, white,
crimson, and the color of crystal” in Divy (CowkLL and NEIL 1886: 161;
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RoTtmaN 2008: 278). Therefore, Toch. A karam Imo probably means “sat down
on the ground” and corresponds to Skt. prajiiapta evasane nisannah “sat down
on the designated seat” in Divy (COwELL and NEIL 1886: 161; RoTmMaN 2008:
278).

Asinthe case of A14bl, fear and an evil state of existence are mentioned together
in the Buddhist Sanskrit texts as well, cf. Skt. kumarga-bhaya- “fear of the evil
paths (i.e. evil states of existence)” attested in the reconstructed Sanskrit phrase
sarvakumargabhayatikrantam “beyond fear of any bad ways” and Skt. (sarva-)
durgati-bhayam “fear of (every) evil destiny” in the Aksayamatinirdesasiitra
(BrRAARVIG 1993: 324, 365). The equivalent in Old Uyghur is OUygh. ii¢ yaviak
yol(lar) “the three evil states of existence” (WILKENS 2021: 818), cf. Skt. triny
apayapathani in Suv 5.24 (NoBEL 1937: 62).

Chin. il é gu “evil state of existence” has a synonym, i.e. Chin. 5&iH
e dao “evil path”, which literally translates Skt. amarga-, asanmarga-, kupatha-
or kumarga- on the one hand and designates “evil states of existence” and is
equivalent of Skt. apaya-gati- or apaya-patha- (HIRAKAWA 1997: 488) on the
other. The Tocharian counterpart is Toch. A umpar-ytar “evil path” (CARLING and
PiNvauLT 2023: 66) in the Varnahavarna fragment A246b4, and it corresponds to
Skt. asanmarga- in verse 2.34 (cf. HARTMANN 1987: 109). The use of the same
verb Toch. A wik@- “to avoid, expel” in A246b4 and A14b1 points to the affinity
between Toch. A apaysinas kardntu “evil states of existence” (Chin. ¢ qu “id.”)

and Toch. A umpar-ytar “evil path” (Chin. é dao “id.”).

2.3. Linguistic Remarks

Given the multiple origins of Toch. A %, the exact origin of Toch. A kar “path,
place to go, state, ground” cannot be determined with certainty, and there are
at least two possibilities, namely derivatives by means of a -ro-suffix from PIE
*gheH- “to move” (LIV%: 172) or *g"eh;- “to come, arrive” (LIV?: 196): *g"H-ro-
or *g"h;-ro- > Proto-Toch. *karce > Toch. A kar. On the semantic development
from “to move, come” to “path, place to go, state”, cf. Skt. gati- “going, path,
place of origin, state”. Despite their semantic discrepancy, Toch. A kar “path,
state, ground” and Toch. B kare “pit, hole” could be cognates, because the
semantic connection between “ground” and “pit, hole” is not unlikely, cf. Eng.
ground in the sense of “bottom, hole in the ground”.

According to PinaurT (2020: 388), the variant form Toch. B karre in B358a3
(unearthed in Murtuq, dated to the classical period, cf. PEYrROT 2008: 221)
contains an etymological geminate 77, and he derives Toch. B karre from PIE
*g'rh -d"ro- with an ad hoc explanation: “*kdrtrce > *kir@rce > Toch. B *kéirhre
reshaped as kar-re under the influence of the allomorph *kar- (linked with
*kdr-) abstracted from the subjunctive stem of the verb Toch. B kar- ‘to gather,
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collect’”, where not only the proposed sound changes “*kdirtree > *kdirtre >
Toch. B *kdrhre” are unparalleled inside Tocharian but also the assumed
influence from a semantically unrelated verb is unmotivated. In fact, the
geminate writing »7 can be attributed to regional or scribal features, cf. Toch. B
trrice (in Kizil WD-II-3b2) for trice “third”, B pdrrittar (in PK AS 15Hb3)
for pdrittar 2. sg. mid. impv. of ritt- “to be attached” (MALzAHN 2010: 825)
and B amarrasse “immortal” (in B152 b5, Kizil) (probably from Skt. amara-
“undying”).

3. Toch. A sakidt

3.1. State of Research

Until now, Toch. A sdkdt has been unanimously interpreted as the correspondent
of Skt. tizsnim “calm, silent” and translated as “silent, quiet(ly)”, cf. PoucHA
(1955: 362) (“tacite, quiete”, “= Scr. tusnim” (sic)), THOMAS and KRAUSE (1964:
153) (“ruhig, still, schweigend”, “skt. tisnTm”), J1 et al. 1998: 299 (“quiet”),
PEYROT (2013: 645) (“quietly kept in your minds” for Toch. A sakdt kdlymam
pdltsdkyokk), TAMAI (2017: 263) (“quietly”’), CARLING and PINAULT (2023: 512)
(“quiet”). But in reality, there exists no Skt.-Toch. A bilingual text containing
Skt. tizsnim and Toch. A sakdt, and this explanation goes back to SieG’s (1952:
22) translation of the following sentence in the Miigapakkhajataka (Mpl):
A74a3 /// (bodhi)sattu ma kas wawords sakdt lydm || “Der Bodhisattva sal3
schweigend, ohne [darauf] zu achten”. This description has no equivalent in any
of the parallel texts, including Pali, Sanskrit, Tibetan, Chinese and Khotanese
versions of the Migapakkhajataka,® and, on the other hand, undoubtedly
does not refer to his pretended muteness because in the preceding fragment
A84 he talks with his father and explains his desire to become a monk. Sieg’s
interpretation, “silent [schweigend]”, could have been prompted by the phrase
ma kas wawords “without giving any consideration”.

The Pali version is found in Jataka no. 538 Migapakkhajataka (FausBoLL 1896: 1-30;
CoweLL and Rouse 1907: 1-19). The Sanskrit version is located in Ksemendra’s
Bodhisattvavadanakalpalata no. 37 (Vaibya 1959: 239-243). The Tibetan version is
preserved in the Tibetan Miilasarvastivada-Vinaya (MSV) (cf. its German translation by
ScHIEFNER 1877) and the Tibetan version of Bodhisattvavadanakalpalata. There are four
Chinese versions, namely T.154 75EEE4E Lin du ji jing by Kang Senghui (no. 38 K-
BR4E Tai zi mu po jing “sutra of prince Miigapakkha™), T.167 K554 Tai zi mi po jing
by An Shigao, T.168 KT-EA54% Tai zi mi po jing by Dharmaraksa, T.1442 R A —V1H
HELZRHE Gen bén shud yt gié you bu pi nai yé by Yijing (episode of /KA K T~ shui sheng
tai zi “water-born prince”). A very brief retelling is found in the Khotanese Jatakastava, cf.
DRESDEN (1955). I want to thank Mengji Huang (Heidelberg) for the valuable information of
various versions.
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3.2. Stock Phrase and Calque

Toch. A sakdt is attested five times,’ to be precise three times together with the
verb Toch. A ldm- “to sit” and twice with Toch. A kdly- “to stay, be situated”:
A74a3 sakdt lyam, A147b6 sakdt Imords, A162a2 sakdt klyantrd, A213b7 sakdt
kédlymam, Y Q I11.11b2 sakdt Imoryo. This circumstance can best be explained in
terms of calques from Sanskrit stock phrases, which are frequently encountered
in the Tocharian Buddhist corpus. In the Buddhist Sanskrit texts, descriptions
of gathering scenes and sitting in an assembly usually contain samnisanna- “sat
down, sat together” (from sad- “to sit”) + samnipatita- “assembled, arrived”
(from pat- “t0”), which is a fixed expression attested in e.g. (samaje) sannisanno
"bhiit sannipatitah “he has arrived and sat down (in the assembly)” in MPS 11.12,
26.7 (WALDSCHMIDT 1950—-1951: 182, 254 passim), (parsadi) samnisanno "bhiit
samnipatitah “id.” in Divy (CoweLL and NEIL 1886: 19, 44 passim),'° (parsadi)
samnisannd samnipatitd “she has arrived and sat down (in the assembly)” in
AvS (VAIDYA 1958: 183; SPEYER 1906—1909: II, 22)."" In contrast, the phrase
tiusni(m) “quietly” + sad- “to sit” is a rare phrase in Sanskrit, where the usual
collocations are tisni(m) + bhii-/as- “to become, be”. Therefore, Toch. A sakit
probably corresponds to Skt. samnipatita- and means “assembled, arrived”.

3.3. Verifying the New Interpretation

Based on the proposed meaning and interpretation, the five occurrences of
Toch. A sakdt listed above will be analysed and translated accordingly in this
section.

(1) A74a3 sakdt lydm “arrived, he sat down”

The sentence Toch. A (bodhi)sattu ma kas wawords sakdt lydm “the Bodhisattva
arrived and sat down, without giving any consideration” in A74a3 probably
refers to the scene in MplJ, where the Bodhisattva as prince was summoned by
the king, who was planning his son’s marriage with daughters of other kings,
but the Bodhisattva was indifferent to it after his arrival in the assembly. In the
closest parallel, i.e. /K4 KT~ shui shéng tai zi “water-born prince” in the Chin.
MSYV, the prince expresses clearly his aversion to sensual enjoyment, cf. Chin.
FAKZH, U R wo bu qitt shou yu, you ri yu dii guo “I do not want
or experience sensual enjoyment, just like poisonous fruits” (T.1442, 23.725b1).

The occurrence in “YQ II.5 b4” given by CARLING and PINAULT (2023: 512) is situated in the
lacuna and restored based on A213b7, cf. Jret al. (1998: 92-93, 94 note 18).

Cf. the translation by ROTMAN (2008: 62, 99): “was seated in the ... assembly. As one of those
assembled”.

Cf. the translation by FEeer (1891: 277): “était dans 1’assemblée, assise au milieu de la
réunion”.
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(2) A147b6 sakdt Imords “having arrived and sat down”

The sentence Toch. A tmds risak prank sakdt Imords sla poto oki lantac
trdnkd(s) in A147b6 can be rendered as “After that, the sage, at the moment,
having arrived and sat down, as with respect, speaks to the king”. This is
comparable to the formulaic expressions in the Buddhist texts, cf. Skt. tena
khalu punah samayena... tasyam eva parsadi samnisanno "bhiit samnipatitah...
anjalim krtva... idam avocat “And at the moment verily ... in the very assembly
he has arrived and sat down ... with hands respectfully folded, and said this (to
someone)” in Divy (CowELL and NEIL 1886: 19; cf. RoTMaN 2008: 62).

(3) A162a2 sakdit klyantrd “they are assembled”

In view of the words, Toch. A (na)nde sundarim opya(c)/// “Nanda (thought/
thinking of) Sundari” in line a4, fragment A162 might belong to the episode
describing Nanda’s lament in SNCN, whose Sanskrit parallel is found in canto
7 of SauN, cf. Skt. sasmara tam asrumukhim sabaspah priyam ‘“he remembered
with sobs his mistress with her tear-strewn face” in verse 7.6 (CoviLL 2007:
132-133; JounsTON 1932: 36). On Toch. A kaklont poryo “fallen with fire” in
A162a5, cf. kamagninantarhrdi dahyamano “[bJurning in his heart with the
fire of passion” in verse 7.12 (CoviLL 2007: 134-135). Line a2 /// mds" sakdt
klyantrd “they are assembled” could refer to the bees gathering around mango-
trees in verse 7.3, the tiny flowers falling from mango-trees in verse 7.4, or
people coming to Nanda for help in verse 7.5 (cf. JoHNSTON 1932: 36).

(4) A213b7 sakdt kilymam “remaining assembled/accumulated”

According to YQ I1.5b4 (cf. Jiet al. 1998: 90, 92), the sentence in A213b7 can be
restored as Toch. A (k, param mdskyds sa)iiceyntu sakiit kilymam pdltsdkyokk
ats (lyukra sdrki ppdrksac-dm) and translated as “you (pl.) should ask him, one
by one, deep and difficult questions, remaining assembled/accumulated in
your mind only”. The translation “quietly kept in your minds” by PEyroT (2013:
645) is problematic, because Toch. A kdly- “to stand, be situated” is intransitive
(MaALzauN 2010: 593) and kdlymam “standing, remaining” can hardly be
rendered as “kept”.

(5) YQ IIL.11b2 sdkdt Imoryo “having arrived/assembled and sat down”

This occurs in a typical scene of hosting and respecting monks, and its parallel,
though fragmentary as well, is found in the Old Uyghur MSN, cf. “fiihrten sie
sie mit Verehrung ins Haus, lieBen sie auf einem hohen ... Platz sitzen und
beehrten (Hend.) sie mit lieblichen, stilen [Speisen und Getrdanken]” (GENG et

12 The syllable -mds could belong to the nom. pl. m. of an adjective in -m, cf. klyomds “noble
people” nom. pl. m. According to ITKIN (2019: 41), a very small fragment THT2587 belongs
to A162, but it does not offer enough information for further identification.
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al. 1988: 211). The Tocharian sentence Toch. A (sanka)sth(e)r trinkds kasu kasu
danapati wérpacci pissank sakdt Imoryo can thus be rendered as “the senior of
the community says: well, well, O lord of liberality, having arrived/assembled
and sat down, the community has been (well) received by you”.!* Toch. A
sakdt Imoryo “having arrived/assembled and sat down” can be regarded as
an absolute construction in the instrumental, cf. the preceding ablative absolu-
tive sakdt Imords “having arrived and sat down” in A147b6. Apart from the
common ablative absolutive, examples of perlativus absolutus and genitivus
absolutus can be identified in Tocharian as well, cf. PAN (2021a: 129).

3.4. Toch. A [s]akdits and Skt. paksupasaka

A form which is probably related to Toch. A sakdt “assembled, arrived” is Toch. A
[s]akdts,'* which is a hapax in the Skt.-Toch. A bilingual fragment A369 and
not recorded by CARLING and PINAULT (2023). In A369a3 Skt. paksi “winged,
bird” is rendered by Toch. A [s/akits lu, and Toch. A sakdts means accordingly
“winged”. There is a relevant gloss in the same fragment, namely Toch. A salat
lu wasak for Skt. paksupasaka; the sentence in question reads: .. * niyatam
paksupasaka : sakk atsek sds sala(t) l(u) /// »s salat lu wasak <. In SWTF (111, 65)
the original manuscript reading paksupasaka in A369a4 has been incorrectly
changed to *paksipasaka. The editor was presumably thinking of a compound
of paksu- and upasaka- “layman”, and it is interpreted thus by PoucHa (1955:
292) and CARLING and PiNauLT (2023: 431) as well. However, a compound
of “flying animal”’ and “layman” sounds peculiar.® In fact (Buddhist-)Skt.
pasaka- stands for pasaka- “noose, snare”, cf. Pali pasaka- “a loop or noose”
(Cone 2020: 455), and the sentence Skt. nivatam paksupasaka(m) thus means
“the snare for birds is tied tightly”, probably a metaphor for the bondage of
people with passion, cf. Skt. samraktacittasya hi mandabuddheh ... aveksa etad
drdham bandhanam ahur aryah “die Beachtung aber des Dummkopfs, dessen
Denken von Leidenschaft ergriffen ist, die nennen Edle eine feste Fessel” in

13

The translation “sitting quietly” by Jr et al. (1998: 193) can hardly fit the context, because both
parties, i.e. the lord of liberality as host and the monks as guests, are unlikely to be “sitting
quietly” during the process of giving and taking alms.

The consonant sign before -a- is very likely an s-, cf. the forms of the aksara sa in line 3 and
sa in line 4. Here it is assumed that /s/a- is the initial syllable of the word. Toch. A sakdt and
Toch. A sakdts probably derive from the same root and differ only in their suffixes, i.e. with
*-to- and *-tio-suffix respectively.

Skt. paksu- “bird” corresponds to Toch. A salat lu “flying animal” (CARLING and PINAULT
2023:431), cf. Toch. B salamo luwo “flying animal” in B404a3 and Toch. B Iwasa slyamiiana
“flying animals” in B29b8.

Also problematic is the explanation for Skt. paksu- “N. pr. eines Schlangenddmons” by
THOMAS and KRAUSE (1964: 152), which in turn is based on the questionable entry in MW.
Instead of “N. of a serpent-demon” (MW s.v.), Skt. paksu- means “bird”, cf. Skt. vidrutas ca
bhayatrasta vinedur mrgapaksunah “Terrified beasts and birds fled screeching” in Ramayana
book 5 Sundarakanda 5.40.2 (GOLDMAN and GOLDMAN 1996: 228).
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Uv II. 5-6 (BERNHARD 1965: 113; HauN 2007: 17-18). Therefore, pace
CARLING and PNauLT (2023: 431), Toch. A wasak in A369a5 is a loanword
from Middle Indic or Buddhist-Skt. pasaka- “noose, snare”.

3.5. Linguistic Remarks

Morphologically, the adjective Toch. A sakdts “winged” would presuppose
the existence of a noun Toch. A sakdt-* or sak* “wing”, because Toch. A -ts
is very likely the adjective suffix from Proto-Toch. *-tice. Since Skt. patatra-/
pat(t)ra- “wing” derives from pat- “to fly, fall” (EWAia: II, 71)," Toch. A sakdit
“assembled, arrived” (= Skt. samnipatita-, from pat- “to fall, fly””) and Toch. A
sakdts “winged” (= Skt. patatrin- or pattrin- “id.”) are probably cognates and
derive from the same root Toch. A sak@- “to fall, fly, come, remain” (cf. MALZAHN
2010: 933),'8 which goes back to PIE *seh,k- “to be there, have arrived” (LIV%
519): PIE *sh Jk-to- > Proto-Toch. *sakice- > Toch. A sakiit “assembled, arrived”;
*sh,k-tio- > Proto-Toch. *saktice- > Toch. A sakits “winged”.

Another related word is probably Toch. A sdkdr “auspicious, good, favourable”
(CARLING and PiNauLT 2023: 513), which is the underlying adjective of Toch. A
sakrone “kindness” (= Skt. bhadravattd-) in Skt.-Toch. A bilingual fragment
A386b1, and it can be a derivative from PIE *seh k- “to be there, have arrived”
as well, namely *s/,k-ro- > Proto-Toch. *sakree- > Toch. A sakdr. The semantic
connection between “to come, fall” and “pleasing, good” is well attested: cf.
OHG gifallan “to fall, fall to, please” (EWAhd: 111, 39); Gr. ikovog “sufficient,
satisfactory” and ik® “I come” from PIE *sejk- “to reach, arrive”; Gr. dopevog
“rescued, glad” and véopon “I come” from PIE *nes- “to get away” (LIV?: 454).

3.6. Tentative Restoration of Toch. A sakd(t) in A314b1"

The line A314bl: /// -m- — puk nu c(@my (ak)ml- — — — — — — — — — ynak
sds tri wiltsem arkisosi puk sakd(t) —r- ($)$(@)*Il ok(i) : sne s+ /// in the so-
called “Sonnenaufgangswunder” story is left untranslated by SieG (1952:
30) due to its fragmentary state, but the words c(@)my (ak)ml- ... sds tri
wdltsem arkisosi puk “his face ... this whole three-thousand-world” and the
description of Buddha’s rays of light in the preceding and following lines (Toch.
A swaricenyo “through ray of light” in line a8 and Toch. A swaricenassi “of

17" Cf. also the remark on PIE *peth,- “fallen” in LIV?: 478: “Zu trennen von 2.*peth,- ‘fliegen’,

doch im Iir. offenbar damit zusammengefallen, wobei sich semantisch weitgehend *peth,-
durchsetzt”. In the online Addenda und Corrigenda zu LIV? (KUMMEL 2024: 69), there is only
*pet- “fliegen, stuizen, fallen”.

The semantic connection between “to fall, come” and “to remain” can be confirmed by Skt.
patita- “fallen, being in”.

The small point after ka perhaps belongs to a ¢- sign.

On the writing of §sd with two points over the normal sign, cf. Toch. A pkassdl in A3b6. As
noted by one anonymous reviewer, “sd without Fremdzeichen is frequent in Tocharian A”.
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rays of light” in b3) probably belong to a cliché in the Buddhist texts, cf. Skt.
svam mukhamandalam pracchadya ... rasmibhih ayam trisahasramahdsahasro
lokadhatur udarenavabhasena sphuto ‘bhiit “having covered his face ...
through rays of light this three-thousandfold-great-thousandfold world
system was filled with exalted splendour” in KarP (YamMaDA 1968: 48-49),
irnakosat prabham utsrjati sma yaya prabhayda trisahasramahdasahasro
lokadhdatur mahatda suvarnavarnavabhdasena sphuto “bhit “from the circle of
hair between his eyebrows he released rays of light, and through the rays the
three-thousandfold-great-thousandfold world system was filled with great
golden-coloured splendour” in LV (Hokazono 2019: 348) and sa(r)v(a)s
c(@)y(am) l(oka uda)renavabh(asena s)phuto "bh(iit) “and this whole world was
filled with exalted splendour”, in MAV unearthed in Turfan (cf. Fukita 2003:
62; SWTF: 1V, 439). Therefore, the tentative restoration Toch. sakd(t) in A314bl
probably renders Skt. sphuta- “filled, open, expanded”. On the semantic affinity
of “to fly”” and “open, expanded”, cf. Eng. fly in the sense of “spread” (e.g. Eng.
rumours were flying) and PIE *peth>- “to spread, extend”' with a remark in
LIVZ: 478-479: “Originally identical with 2nd *peth,- ‘to fly’ «— ‘to spread the
wings’ [Urspr. identisch mit 2.*peth,- ‘fliegen’ «— “die Fliigel ausbreiten’]”.

4. Toch. A yusar “rainy season”

4.1. State of Research and Brief Review

Toch. A yusar is only attested twice in A65b5 and A70b4 (see section 4.3
below), and in addition a related word A yusari is found in A265a4. SIEG (1952:
44 fn. 9) considers A yusar in A70b4 to be a correspondent of Skt. nava navah
and translates it as “always new [immer wieder neuen]”. Sieg’s interpretation
is adopted by THOMAS and KRAUSE (1964: 130). According to SCHMIDT (1994:
280) Toch. A yusar means rather “spring”, and he connects it with PIE *yesor
“spring”, i.e. Toch. A yusar < *ydn w’dsar < *en yesor “in spring”. Schmidt’s
explanation is adopted by HILMARSSON (1991: 190) and BLAZEK (2006: 3).

PINAULT (2021: 222) as well as CARLING and PINAULT (2023: 371) translate Toch. A
yusar as “season” and interpret Toch. A yusari as a dual form. This interpretation
goes back to PINauLT (1993: 143—-157). PINnauLT’s (1993: 146—147) explanation
of Toch. A yusar as “season” is based upon the occurrences Toch. A yusar ydpsant
sme-sdrme in A70b4 in the Visvantarajataka (VJ) and A yusar prasta in A65b5
in Mpl. Although the phrase Toch. A yusar ydpsant sme-sdrme in A70b4 indeed
should belong to the description of a scene in VJ, for which Skt. rtu-prayatna-
racita- is used (HaNIsCH 2005: 82; MEILAND 2009: 224), PINAULT’s (1993: 146)

2l According to SCHUMACHER and MATZINGER (2013: 974), EWAhd VI: 1348 and KOMMEL
(2024: 78), the root should be established as PIE *(s)peth - “to spread” with s-mobile in view
of Lat. spatium “space”.

22 Ie. the second page of the PDF file uploaded by Pinault, which is not paginated.
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conclusion that “yusar rend apparemment skr. 7fu-" is problematic, because the
Sanskrit compound cannot be an exact equivalent of the Tocharian phrase® and
Toch. A sme-sdrme “summer (and) winter” clearly does not correspond to Skt.
prayatnaracita- “carefully crafted” (MEILAND 2009: 225).

In the case of Toch. A yusar prasta in A65b5, PINAULT (1993: 147) regards
it as rendering of Sanskrit compound rfu-kala- “proper season; menstruation
period”, but he translates Toch. A yusar prasta as “at the time of season [au
moment de la saison]” in the sense of “at a time that is normally favourable for
wheat growth [au moment normalement propice a la croissance du blé]” without
offering any textual evidence for this unusual interpretation, which is not attested
in the Sanskrit texts. The phrase underlying PINAULT’s hypothesis (1993: 146),
i.e. “summer” (Skt. grisma-) + “winter” (Skt. hemanta-) + “season” (Skt. rtu-),
as basis of Toch. A sme-Sdrme-yusari in A265a4 is not attested in the Sanskrit
corpus either. PINAULT’s (1993: 146, 150) theory of the so-called “good season
[belle saison]” and “bad season [mauvaise saison]” of the Tocharian calendar,
for which he does not cite any relevant literature,** seems not to be grounded in
historical texts and is therefore weakly credible.

4.2. Parallel and Calque

ScHMIDT’s (1994: 280) interpretation is obviously based on the occurrence in
MSN, i.e. Toch. A sme-Sdrme-yusari nasl(am)® /// in A265a4, for which the
Friihlings-, Herbst-, Sommer- [und Winter- Haus-] Palast” (GENG et al. 1991:
270, 285). Schmidt is correct in pointing out that Toch. A sme means “summer”?’
and Toch. A sdrme means “winter”,”® but he has not provided the original
Sanskrit phrase.?’

23 The Tocharian VJ is not an exact parallel to the Sanskrit version in Aryasiira’s JM, cf. Sieg

1952: 44 fn. 1 and PAN (2022: 103—-104).

According to PINAULT (1993: 150), autumn and winter are “bad season [mauvaise saison]”. But
autumn is the season of harvest in many cultures, and winter with a lot of snow is auspicious
as a sign of next year’s bounteous harvest in China, cf. the common Chinese proverbs %25 =
4 dong xué feng nian “snow in winter and (new) year with a rich harvest” and 5= JKFHF
rul xué zhao feng nian “plenty of snow is a sign of new year with a bounteous harvest”.

So is the restoration by PINauULT (1993: 147).
26 T ctmn A ~F T Torern ol ot o 1

24

25

(literally “for winter”) or giSqi’ “wintry, of winter [winterlich, des Winters]” (cf. WILKENS
2021: 374-375). I would like to thank my colleague Dr Ma Fu for this information.

Its counterpart Toch. B smdaye “summer” corresponds to Skt. grisma- “hot season” and varsa-
“rainy season”, cf. OGIHARA (2011: 129).

27

28 Its Tocharian B counterpart sramsse*, as claimed by Pinault (apud OGIHARA 2012: 170), is

semantically problematic. In addition, only /7/-/ms]-- is discernible in the fragment, making
their restoration highly uncertain.

2 In the Buddhist Sanskrit corpus there is no such compound as Skt. grisma-hemanta-
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Toch. A sme-Sdrme-yusari nasl(am) /// in A265a4 and its Old Uyghur
parallel refer to prince Siddhartha’s three palaces for three seasons, cf. Skt.
grismikavarsikahaimantikesu prasdadesu “in the palaces for summer, rainy
season and winter” in LV (Hokazono 2019: 124); Pali bandhuma raja
vipassissa kumarassa tayo pasade karapesi ekam vassikam ekam hemantikam
ekam gimhikam “King Bandhuma caused three palaces to be built for Prince
Vipassi, one for the rainy season, one for the cold season, and one for the hot
season” in DN II (Davips and CARPENTER 1903: 21; WALSHE 1987: 207); Pali
tassa mayham bhikkhave tayo pasada ahesum eko hemantiko eko gimhiko eko
vassiko “Moreover, monks, I had three palaces: one for winter, one for summer,
and one for the rainy season” in AN [ (MoRRIS, rev. WARDER 1961: 145;
WoODWARD 1979: 1, 128). Therefore, Toch. A sme-Sdrme-yusar is very likely
a calque of Skt. hemanta-grisma-varsa- “winter, summer and rainy season”,*
a common compound attested e.g. in the Abhidharmakosabhdsya (PRADHAN
1975: 177), Manusmyti 3.281 (OLIVELLE 2005: 122, 502), and Carakasamhita.’
Furthermore, Toch. A nasdl (naslam acc. pl. f.) is a calque of Skt. bhavana-
“house, palace”,*> and Toch. A yusari is probably gen. sg. of Toch. A yusar
“rainy season” under the influence of the kinship nouns ending in -7 (cf. KRAUSE
and THOMAS 1960: 105). OUygh. yay “summer” (= Skt. varsa- “rainy season”,
cf. WiLkeNs 2021: 879) is thus a suitable correspondent of Toch. A yusar
“rainy season”. The hypothetic interpretation of Toch. A yusari “two seasons”
in A265a4 by CARLING and PmNauLT (2023: 371) goes against the above-cited
parallel texts in Sanskrit and Pali and should be revised.

4.3. Verifying the New Interpretation

The correspondence between Toch. A sme-Sdrme-yusari nasl(am) “palaces for
summer, winter and rainy season” and OUygh. yaz kiiz yay (qisliy dv ba)rq ordu
qarsisin “his palace (house) for spring, autumn, summer (and winter)” merits
attention. The reason why OUygh. yaz “spring” could correspond to Toch. A
sme “summer” (= Skt. grisma-, Pali gimha-) and OUygh. kiiz “autumn” to
Toch. A sdrme “winter” (= Skt. hemanta-, Pali hemanta-), lies in the fact that

vasanta-, hemanta-grisma-vasanta- or vasanta-grisma-hemanta-, which underlies Schmidt’s
interpretation, namely Toch. A sme = Skt. grisma- “summer”, Toch. A sdrme = Skt. hemanta-
“winter” and Toch. A yusar = Skt. vasanta- “spring”.

30" In the case of Sanskrit calques, the Tocharian translations sometimes deviate slightly from

their Sanskrit models with respect to word order, cf. PAN (2021c: 47-48).

Cf. Skt. Sitosnavarsalaksanah punar hemantagrismavarsah samvatsarah sa kalah “Time is
year which again consists of winter, summer and rainy seasons with (dominant) characters of
cold, heat and rains respectively” (SHARMA 2014: I, 76-77).

31

32 On the correspondence between the Skt. -ana- suffix and Toch. gerundive suffix in the

designation of concrete objects, cf. PAN (2021a: 128). Toch. A naslune usually translates
Sanskrit abstract nouns, e.g. Toch. A ma yula naslune rendering Skt. anavahitata-
“inattentiveness” in A385a5-b1 (cf. THOMAS and KRAUSE 1964: 43 fn. 12).
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the Indian grisma-season corresponds to spring and summer in the four-season
system, on the one hand, and the Indian hemanta-season to autumn and winter
in the four-season system, on the other, cf. SANGPO (2012: II, 1089). It also
indicates that the Old Uyghur calendar differs from the Indian calendar, which
is understandable given the very different climates.

The newly established meaning of “rainy season” also fits the context of A65b5.
Toch. A k,yalte yusar prasta wrasom wsar tapas kucne tmds oko kdilpal tas cam
Sdive(m nesa tappu takis tamyo tsmaram t)appus sam wsar mdskatdr * in A65b5—
6 with restoration by SIEG (1952: 26 fn. 9) can be translated as “If a person
eats grain during the time of the rainy season, (then he would have eaten
beforehand) the fruit that he would get from it. (Therefore) the grain is (already)
eaten (in the root)”. Rice, millet and maize are commonly sowed and grown
during the rainy season and harvested from September to October, and eating
the grain during the rainy season is thus equal to consuming the foundation. The
Chinese parallel is located in the episode of /K4 KT~ shui sheng tai zi “water-
born prince” in the Chinese MSV, where “formerly” and “in former times” refer
to a period before the harvest and could be regarded as a reference to the rainy
season:

Chin. L RFEEE A BIRAZE i da gii jii ruo xian bu shi gén bén zhé
“This great heap of grain is like the one who formerly did not consume
the foundation” (T.1442, 23.724c13-14).

Chin. #IFESEIFRNEMYEBAER ri ruo xian shi bu shi ta wi bian
chéng da ju “If in former times he did not consume (the grain), that thing
would become a great heap (of grain).” (T.1442, 23.725¢c4)

Cf. ScHIEFNER’s (1877: 127) German translation of the Tibetan parallel
in MSV: “Wenn dieser Getreidehaufen nicht von Anfang an von der
Grundlage verzehrt wiirde, wiirde er gross werden”.

The occurrence in A70b4 presents some difficulty because of the hapax ydpsant,
which is partly faded in the manuscript. CARLING and PINAuLT (2023: 371-372)
propose to read it as “yd/s/sant” and change the text to yusaryds sant, which
consists of a hypothetical “Abl.Du.” yusaryds meaning “from the two seasons”
and an invented hapax fsant with an ad hoc meaning “really happening”.** The
strategy of creating a new hapax in order to explain an existing hapax can hardly
be recommended, and the strangeness of the resulting phrase “during the really
happening summer [and] winter” further weakens their explanation. Since
the meaning “season” for Toch. A yusar, as well as the dual form assumed by
PiNnauLT (1993: 146-147), prove to be questionable, the reading ydpsant should

3 The hapax fsant is glossed by CARLING and PINAULT (2023: 508) as “true, real, happening”,
but translated as “really happening”.
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be kept.** Although the meaning of Toch. A ydpsant is unclear (cf. MALZAHN
2010: 798), the whole Tocharian phrase yusar ydpsant sme-sdrme in A70b4
should correspond roughly to Skt. rtuprayatnaracita- “carefully crafted by the
seasons” or Skt. rfu- “season” alone in a description of the beauty of the forest
in VJ (MEILAND 2009: 224-225). Therefore, the meaning “rainy season” for
Toch. A yusar is also suitable in A70b4.

4.4. Linguistic Remarks

Toch. A yusar “rainy season” is probably a collective of A yus* “falling
water”, which might derive from PIE *jes- “to boil, foam” (LIV?: 312-313).
Morphologically, a possessive derivative from an -u-stem abstract noun *isu-
“boiling, foaming” would result in *isy-o- “characterised by or equipped
with boiling and foaming”, and *isy-o- > Proto-Toch. ¥dsu-ce > Toch. A *yus
“falling water”. For the phonological development, cf. Toch. A yuk “horse” <
Proto-Toch. *iku-ce < PIE *h,ék-u-o- “equipped with speed, characterised by
rapidity” (HACKSTEIN 2013: 99); for the semantic development, cf. Middle Irish
ess “waterfall” < Proto-Celt. *ies-tu- < PIE *jes- “to boil, foam” (O’RAHILLY
1942: 144). Similar formations are found in Toch. A onk B enkwe “man” from
PIE *pk-y-o- “characterised by dying or death — mortal” from PIE *nek- “to
die”.

5. Conclusion

Based on the philological investigation above, the following improvements may
be suggested:

(1) Toch. A kar* probably means “path, place to go, state, ground”. Toch. A
apaysinas kardantu corresponds to Chin. S&#i e gu “evil states of existence”, the
equivalent of Skt. apaya-gati-, apaya-patha-, apaya-bhiimi- “id.”.

(2) Toch. A yusar probably means “rainy season” and corresponds to Skt. varsa-
“id.” and OUygh. yay “summer”. Toch. A sme-sdrme-yusar “summer, winter
and rainy season” is a calque of Skt. hemanta-grisma-varsa- “winter, summer
and rainy season”. Toch. A nasdl is a calque of Skt. bhavana- “house, palace”.

(3) Toch. A wasak in A369a5 is a loanword from Middle Indic or Buddhist-Skt.
pasaka- “noose, snare” (= Skt. pasaka-).

(4) Toch. A s,kdr probably means “power, force, vigour” and corresponds to
Skt. bala- “id.”, OUygh. kii¢ “id.”, Chin. i 77 “id.”. Toch. A karumsim $,kdiryo
“through the power of compassion” is a calque of Skt. karuna-balena *“id.”

3% In fact, in the Tocharian A corpus the consonant group -ss- is only attested once in Toch. A
rakssas < *raksdtsas, acc. pl. of Toch. A raksats “demon”.
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(= Chin. DIZEHE ST yi ci béi I “id.”); cf. further OUygh. uluy yrigancuci bilig
kiicintd “through the great power of compassion”, Chin. DIUKZEIE ] yi da ci
béi li “id.”.

(5) The hapax fsant “true, real, happening” postulated by CARLING and PINAULT
(2023: 508) is to be given up.

(6) Toch. A sakdt probably corresponds to Skt. sammnipatita- and means
“assembled, arrived”. Toch. A sakdt + ldm- “to sit” or kdly- “to stay, be situated”
are calques of Skt. samnisanna- “sat down, sat together” + samnipatita-
“assembled, arrived”. Toch. sakd(t) can be restored in A314bl and probably
translates Skt. sphuta- “filled, open, expanded”.

(7) Toch. A [s]akdts “winged” probably occurs in A369a3, and Toch. A [s]akdts
lu “winged animal” renders Skt. paksi “winged, bird”.

6. Addendum

A preliminary list of problems and inconsistencies in other entries in DThTA is
presented here:

(1) P. 41b—42a on Toch. A aral* and p. 189b on Toch. A cwal: cwal arla in
A3Db5 is mistakenly given as cwal Tarla on p. 189b (correct on p. 41b), and
without any further philological evidence or reference is translated as “in the
beginning [and] at the end” (p. 189b), which is simply rendered from SIEG’s
(1944: 6) tentative German translation “beim Beginn (?) und beim Aufhdren”.
Given the very fragmentary state of A37a3 and THT1146b4, even if we accept
the postulated existence of Toch. A arla there by CARLING and PINAuLT (2023:
41b), it is impossible to establish the meaning of ar/@ based on A37 and
THT1146, for which the two editors have not provided any parallel text, and the
meaning “ending, ceasing” for aral* is solely based on A3b5. This is another
example of the circumstance outlined in section 1.1 above.

Toch. A s7ii siiassesa ortasa (tdmne) emtsu cwal arla in A3b4—5 can be rendered
as “held/guarded by his own kinsmen and friends, (and so) by companion and
blood relative” and corresponds to Skt. mitrair amatyais ca tatha suhrdbhih
salohitai(h) [pr](i)[ya](tamo) [gr](h)[itah] ‘“held/guarded as the dearest
by friends and kinsmen, and so by companions and blood relatives” in the
Sikhalakasitra (Olav Hackstein, p.c.; cf. OGIHARA 2009: 147; MaTrsupa 1996:
866).3 Therefore, Toch. A cwal arla renders Skt. suhrdbhih salohitaih “by
companions and blood relatives”. Toch. A cwal means “companion, friend”,

35 The Chin. parallels are 3/ 58 A ... BIREIE . SHEMERZ shan you gui zhong rén ...
tong qi qin xiong di, shan néng xiang shé shou (T.99, 2.353b15-16) and FRAZEEIL, =
SEEEIR , SEREAEIHT qin you chén tong xu, ai lé you qi xian, wéi shé zai qin zhong (T.26,
1.641c29-642al).
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and Toch. A aral* or ardl* means “blood relative”. Note that OGIHARA (2009:
149-150) has already dealt with Toch. A cwal arla in detail and his 2009 paper
is indeed listed in the bibliography of DThTA on p. XXXVII.

(2) P. 97b on Toch. A karne: in translating suddhodam nu karne oki msapantim
ses “but Suddhodana was lord of a field, like Karna” in A118b3, Carling and
Pinault explain karne as “[f]lrom Skt. Karna ‘n. of a king of Anga’ (MW: 256b)”,
which goes back to CARLING (2009: 104b). Under the entry Karpe (CARLING
and Pmvaurr 2023: 97b), Toch. A msapantim is translated as “member of the
reigning order” (following CARLING 2009: 104), but under the entry msapantim
(CARLING and PiNAuLT 2023: 357b), it is translated as “member of the warrior
class, warrior”.

In fact, Toch. A Karne in A118b3 is the name of a king in the Sakya family.?
Detailed information on the Sakya lineage is, for instance, preserved in the
Sanghabhedavastu from Gilgit (cf. GNoLI 1977: 21, 26, 31), according to which
Karna was the king of the city Potalaka (Skt. potalake nagare... karno nama
rajabhiit), one of his successors was Viriidhaka, who again was predecessor of
Simhahanu, father of Suddhodana (= father of Buddha), and they all belonged
to the lineage of Mahasammata (Skt. mahasammatavamsah, GNoL1 1977: 32).%7
On Toch. A karne and msapantim cf. further PaN (2024).

(3) P. 229a on Toch. A tursko or “trusko”: Toch. A tursko is only found in a Skt.-
Toch. A bilingual fragment A361 of the Samyuktagama, where Toch. A (tsrassu)
nesi skam tar-tursko 7ii “and (manliness) is like my tar-tursko” corresponds
to Chin. FEHEMEES T jing jin wi féi huang “manliness (makes the land) free
of weeds” (T.99, 2.27b2), whereas the corresponding Pali text is viriyam me
dhuradhorayham “manliness is my draught animal”. Carling and Pinault have
altered Toch. A tursko to ttrusko, which is not actually attested, in order to
connect the word to Pali dhorayha “draught animal” and derive it from Toch. A
trusk- “to connect”.

In arguing for the meaning of Toch. A tursko Carling and Pinault cite and rely
on ENoMoTO (1997), and they claim that: “The word is attested in a translation
of the Samyukta-agama (see ENomoTO 1997: 97), which corresponds to Pa. (SN
1:172, Sn:14) virivam me dhuradhorayham ‘energy is my beast of burden’.”
However, as early as Sieg and Siegling’s publication of Tocharian A texts in

1921, the passages and verses of Pali parallel texts were explicitly noted in the

% PW s.v.: “bei den Buddhisten ein Sohn Mahasammata’s”. This piece of information in PW
originates from Foucaux (1848: 411), who described the origin of the Sakya family based on
the Tibetan Abhiniskramanasitra.

37 On this episode and the relationship between the Tibetan Abhiniskramanasitra and Sanskrit

Sanghabhedavastu, cf. SILk (2008: 258 footnote 16). The Chinese parallel text is located in
the FREFEE 7748 Zhong xit mé hé di jing (T.191, 3.936¢-937¢).
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introduction preceding the fragment A361 (cf. SIEG and SIEGLING 1921: 202).
Furthermore, Enomoto’s paper in fact compares the Sanskrit portion of this
bilingual fragment with the corresponding Chinese Samyuktagama text, which
Carling and Pinault probably have not consulted. Therefore, they repeated a fact
already stated by Sieg and Siegling in 1921.

Moreover, the translation “and the beast of burden of energy is my draught
animal” by CARLING and PiNvauLT (2023: 229a) deviates significantly from the
metaphor in the Pali version, because their translation would be tantamount
to saying “beast is animal”. Could such a statement really be what Buddha is
preaching here? The syntagma “X-si Y” here probably means “X is like Y”
(literally “X-like Y™), cf. Pada 2a Skt. (Sraddha) bijam tapo vrsti(h), which
matches Toch. A perdak,nesi Sdktalyt papsunesi (swase) “faith is like seed,
penance is like rain”. The postulated meaning “carrier, beast of burden”
(CARLING and PiNvauLT 2023: 207b) for Toch. A tar and their etymology of “[1]
oan from Skt. dhara-" are problematic as well, since Skt. dhara- never means
“beast of burden”.

It has already been proven that the Sanskrit and Tocharian A versions of the
Samyuktagama in A361 are more in line with the Chinese parallel, while the Pali
version differs from them (PAN 2021c: 69-70). Therefore, Toch. A. tar-tursko
corresponds to Chin. #EEE wu féi huang “free of weeds” and means “cutting
of weeds” literally. Accordingly, Toch. A. tar means “weeds” and tursko means
“cutting”, cf. further PAN (2021c: 77-80).

(4) P. 288b on Toch. A p,kdl: perl. pl. Tpuklaka is a ghost form, and the two
occurrences A54a6 and A289b8—288al cited by Carling and Pinault should be
emended differently. In A54a6, the vowel sign after -k/a- is probably -o (cf. the
pointed right tip, which is different from @ in ka), so instead of pukla(k)/a], it
is more likely pukla(y)/o] instr. pl. In A289b8-288al, it should be restored as
Toch. A okak (w)dlts puklak(am) “up to 1000 years” with puklakam loc. pl.,
because as a preposition Toch. A okak “up to” governs locative case, cf. CARLING
and PmNauLT (2023: 76—77) and CARLING (2000: 345) for other examples.

(5) P. 297a on Toch. A porant*: section R “Possibly, ype- in 229 al (sic!) is not
P ype ‘country’ but a loan from TB yape ‘spider’”. First, Toch. A ype occurs not
in “229 al” but in A229 a2, which is correctly registered in section T; second,
on p. 378a the occurrence of Toch. A ype in A229a? is still included under the
entry ype “land” without mentioning the presumed borrowing from Toch. B on
p.- 297a.

(6) P. 303a on Toch. A prakte: the translation “punishment, expiation” by
Carling and Pinault corresponds to the tentative rendering “poena, punitio (?)”
by PoucHA (1955: 195). The reason for this interpretation was pointed out by
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Jret al. (1998: 53-54, note 1), who translated the occurrence Toch. A k,yal ma
prakte kdlpitar in the MSN fragment A215b2 as “Why are you not punished?”
(so s the translation by J1 1988: 148 fn 1), thus Toch. A prakte means “punished”.
This translation is based on its Old Uyghur parallel, because “[t]hese sentences
have their counterparts in Ui. II, but not quite equivalent to each other” (Jr et
al. 1998: 53, note 1). “Ui. II” refers to the “Chinese translation done by Prof.
Geng Shimin” (J1 et al. 1998: 18), and the Chinese translation is “{RfEZ L5
ni jiang shou chéng fa “You will get punishment” (cf. GENG 2008%: 76). Geng’s
Chinese translation is based on his edited text “qizyuting bolzun”. However,
according to GENG et al. (1988: 96-97), instead of OUygh. gizyuting bolzun, the
text is qiz qisga bolz-un “Mangel und Knappheit mogen sein!”, i.e. with giz
qisga or kiz kisga “beschrinkt, kurz” (WILKENS 2021: 376). The reading giz gisga
is confirmed by ZIEME (pers. comm. on 24th June 2024) against the manuscript
photo. It is unclear why Geng changed the text to gizyuting. According to
WILKENS (2008: 427-428) the reading “kizgutuy bolzun” meaning “Mogest du
bestraft werden!” in the “Xinjiang-Edition” is better than “kiz kisga” by GENG et
al. (1988: 96) because it is closer to the Tocharian text k,yal ma prakte kdlpitar
“Why are you not punished?” However, WILKENS’s (2008: 428) understanding
of the Tocharian sentence is based on the interpretation by Ji et al. (1998: 53-54,
note 1) and THOMAS’s (1990: 20) German translation, which again is based on
the English translation by J1 (1988: 148 fn 1), which is repeated in J1 et al. (1998:
53-54, note 1). Therefore, the supposed superiority of the reading “kizgutuy”
claimed by WILKENS (2008: 427-428) is hardly credible due to its reliance on
a de facto circular argument.

Moreover, the meaning “punishment” for Toch. A prakte can hardly fit the
context in A311a5: ptankte méirkampal peklunesi piii pitk piiintwam tpdr sumerr
law of Buddha-god is the highest among all the merits like Sumeru, (is the)
brightest like the sun-god, (is) making prakte of all the afflictions”. A search
for “punya-" “merit” and “klesa-" “affliction” in the Buddhist Sanskrit corpus
shows that instead of “punishment” of the afflictions, which is nowhere attested,
the afflictions are extinguished (Skt. upasamaya- “to extinguish”), destroyed
(Skt. samuddhr- “to destroy utterly”) or eradicated (Skt. unmiilaya- “eradicate”)
due to the accumulated merits, e.g. through writing Buddhist sttras, cf. the
following examples:

29

a. Samghatasiitra § 78: Skt. evam evasya samghdatasya dharmaparyaya-
sya lekhanad yat punyam tan na sakyam upamam kartum. imam sarva-
siura samghatam sitram punyanidhanani darsayati. sarvaklesan upa-
Samayati “it is impossible to find an adequate comparison for the merit

38 Ji Xianlin apparently made use of an earlier Chinese translation of the 1st act made by Geng

before 1998 (cf. J1 1988: 148 fn 1), and this version was later published in GENG (2008).
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made by writing the Samghatasitra. For, the Samghatasiitra makes the
treasures of merit visible (punyanidhana), extinguishes all impurities
(klesa)” (von HINUBER 2021: Ixv, 31 (Ms F)).

b. Sanghastotrastava: punyaksetram ayam samghah klesakaksa-
samuddhrtah “Dieser Orden ist ein Feld der Tugend, der das Gestriipp
der Leidenschaften ausgerottet hat” (SCHLINGLOFF 1955: 92).

c. Bodhisattvavadanakalpalata No. 39 Kapilavadanam verse 107cd:
Skt. vyasananipatitanam lilaya punyasila | nikhilam atulamiilam klesam
unmitlayanti “The virtuous ones ecasily uproot completely the deeply
rooted affliction of those who have fallen into misfortune” (VAIDYA 1959:
254).

Therefore, as correspondent of Skt. sarvaklesan upasamaya- “to extinguish all
as “extinguishing/destroying/eradicating all the afflictions”, and Toch. A prakte
means “extinguishment, destruction, eradication” accordingly. Toch. A aka
konam | som nsa t.kdr ydt ' kyyal ma prakte ! kilpitar (YQ 1.6b8+A215b2) can
be rendered as “finally today (lit. on the day) you are niggardly to me alone,
why wouldn’t you get destruction?” (cf. Thomas 1990: 20). This curse by
Nirdhana the Brahmin would match its Old Uyghur parallel giz gisga bolzun,
“there should be misery and deficiency (for you)!” Toch. A (o)mdskendssi
prakte (ype)iicd in A322a5 thus means “they eradicate the evils”. And Toch. A
sAi kdtwes mdtkont prakte ypamtdr karinik in A300b3 can be rendered as “we
(= creatures in hells) cause (lit. make) destruction of our own tongue mutually
(lit. towards selves),* O compassionate one!”, cf. its OUygh. parallel in the
20th chapter of the Maitrisimit from Singim: tylymzny pycyswr pyz “Unsere
Zungen zerschneiden wir uns gegenseitig” (TEKIN 1980: 176, Taf. 174 verso
line 30), and Toch. A prakte yap- (mid.) corresponds to OUygh. pycys- or
bicis- “sich gegenseitig (ab)schneiden” (WILKENS 2021: 167). Etymologically,
Toch. A prakte “extinguishment, destruction” could be cognate with OHG
brechan “break” and probably derives from PIE *b"reg- “break” (cf. EWAId II:
307-309).

(7) P. 348a on Toch. A misi: in section T “Perl.Sg. 62 al” is recorded, but in
section F there is no “Perl.Sg.”. In section T the presumed occurrence “misa”
in A62al is interpreted as “Perl.Sg.”, but immediately preceding it this very
occurrence “misa” in A62al is changed to “(mis7)” and regarded as “Obl.Sg.”.
In fact, the manuscript reading is very likely mi/si], instead of the “mi/s]a”
noted by SIEG and SIEGLING (1921: 35), given the slightly different position of
the right stroke of the vowel signs 7 and a.

¥ Instead of “punishment, expiation”, CARLING and PINAULT (2023: 121) translate Toch. A
prakte here as “torture”, cf. their translation “we make torture to ourselves to our own tongue”.
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(8) P. 378b-379a on Toch. A ymatu: in section R, we read: “According to
Huard (p.c.), the phrase ymatu misi corresponds to Skt. dvipadaka-punyaksetra-
‘a human field of merit’ (BHSD:274b)”, but in section S ymatu misi is rendered
as “animate (i.e. personified) field [of merits] (Skt. dvipadaka-punyaksetra-)”,
and in section T as “living field [of merits]”. Thus, the word “human” in BHSD
was changed by Carling and Pinault to “animate” or “living”, although “human”
(two-footed), “animate” (two-footed, four-footed or many-footed) and “living”
cannot simply be regarded as synonyms. Furthermore, while Carling and
Pinault apud Huard admit that the underlying Skt. word must be dvipadaka-
“two-legged”, they give “Skt. °gama-" as the counterpart of Toch. A ymatu at
the beginning of this entry.*’

In fact, Toch. A ymatu means not simply “going”, but rather “rushing, running”
and corresponds to Tib. rgyug pa “running” or mgyogs pa “rapid” and Chin.
247 ji xing or Bi7E chi zou “rushing” in the corresponding passages of the
Garbhavakrantisiitra. Toch. B ydrpontasse ynamont missi “moving field of
merit” and Toch. A ymatunt misi “moving field” are renderings of Skt. janigamam
punyaksetram “moving field of merit”, which is attested in the Avadanasataka
(SPEYER 1906-1909: 1, 158 line 10) as an epithet of Buddha and is reminiscent
of another epithet in the Varnarhavarnastotra by Matrceta, i.e. Skt. jangamam
punyatirtham “moving/wandering pilgrimage site of merit” (HARTMANN 1987:
67). Skt. jangama- punyaksetra- “moving field of merit” is rendered into
Chinese as {T{H xing fii tidn “moving field of merit”. On Toch. A ymatu, cf.
PAN (2024).

(9) P. 405b on Toch. A lokalok: this word occurs in an episode in the
Punyavantajataka, where bones of a lion were scattered in a mountain called
lokalok. Toch. A lokalok is translated as “quite far away” and interpreted as
an “[i]terative compound based on” Toch. A lok “far, away” by Carling and
Pinault, which goes back to CARLING (2009: 135a, “far away”). In fact, as a name
of a mountain Toch. A lokalok is borrowed from Skt. lokaloka- “world and non-
world” (cf. LANE 1947: 48) as “N. of a mythical belt or circle of mountains ...
dividing the visible world from the region of darkness” (s.v. in MW). Cf. Skt.
prakasascandhakarasca lokaloka ivacalah “both shining and not shining like
the mountain Lokaloka (which is lighted on one side and dark on the other)”
in Raghuvamsa 1.68 (KALE 1997: Skt. 21, transl. 7; SCHARPE 1964: 26). Skt.
lokaloka- 1s also attested in the Sanskrit texts from Turfan, cf. SWTF IV: 65 and
von SIMSON (2000: 261 fn. 60).

40" This is based on PEYROT’s (2016: 206-207) identification in “A 425¢+f al”. However, Peyrot
adds that “[i]t must be admitted, however, that ‘moving’ or ‘going’ is not obviously correct for
all passages”, and as for Toch. A ymatunt in A62al and A251b4, Peyrot prefers the meaning
“gathered” or “assembled”, which “is derivable from a more basic ‘having come’.”
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(10) P. 413a on Vacramukhe: in section D, we read “From Skt. vajra-mukha-,
lit. ‘top of diamond’”. The Tocharian name is reminiscent of a deity called
Vajramukha (Chin. <[] jin gang mian) with the head of a wild boar in the
tantric Buddhism, and his name Skt. vajramukha- means rather “having a face as
hard as a vajra”. Cf. the explanation in the Dictionary of Buddhist Iconography
(CHANDRA 2005: 4010-4011): “Vajramukha (Jap. Kongdmenten) is one of the
Twenty Devas in the outer circle of the six sub-mandalas of the Vajradhatu in
the Genzu version (AD 806)”. In the story of Krosavati (A4b3-5), which the
king chews (Toch. A traskas from trask- “to chew”) and destroys, the king’s
Tocharian name vacramukhe could mean “having a mouth as hard as a vajra”.

(11) P. 472: Toch. A su is missing, but on the next page a compound “sSu-ype*” is
given as an independent entry, where “su, adv. ‘near, close’” as an independent
word is indeed specified in section D. Toch. A su in A3b2 is regarded by PiNauLT
(2008: 236) as an independent word with unknown meaning. On the same page
(i.e. OGIHARA 2009: 146*") containing the discussion of Toch. A lyalyoryo cited
in DThTA (p. 410b), Ogihara gives a detailed analysis of Toch. A su, according
to which Toch. A su ypeya mskantasac renders Skt. pratyantaviasine “to
someone staying near the border” (cf. Chin. ¥ 5% < bian jing min “people near
the border”), and Toch. A su probably means “frontier, border”.

However, OGIHARA’s (2009: 146) translation “frontier, border” for Toch. A su
evokes doubt because such a meaning can hardly fit its context in A69a6: ma
py arkisosi cu sem su yamtsat “the world did not make you (their) protection
either”, where Toch. A su + yam- (middle voice) governs double accusatives, i.e.
cu “you” and sem “protection”. Given the fact that Toch. A su ypeyd corresponds
Skt. praty-anta- “near the border”, as admitted by OGIHARA (2009: 146) himself,
Toch. A su + yam- (middle voice) probably renders Skt. prati- + kar- (middle
voice) “make sth. as sth.” with double accusatives, cf. Skt. pura imaml lokan
pratikaravamahd “‘let us make these worlds as citadels in opposition” in the
Aitareya-Brahmana 1.23 (AUFRECHT 1879: 19; KertH 1920: 125). Thus Toch. A
su corresponds to Skt. prati- and means “towards, near”. Etymologically,
chh. A $u could go back to *kioh , “with this, nearﬂthis”, as instr. sg. of PIE
*kio- “this one” (DUNKEL 2014: 11, 412—413), and *kioh; > Proto-Toch. *kio >
Toch. A su (for the sound change of word-final *-o, cf. HACKSTEIN 2017: 1314).

(12) P. 497 and pp. 73—74: according to CARLING and PINAULT (2023: 497) there
is no Toch. A sos, and Toch. A sos after Toch. A lyalyoryo in A3b2 is interpreted
as a sandhi form of esos “termite mound”, which is a hapax and regarded as
“[p]robably cognate with” another hapax esus meaning “termite”. The argument
of CARLING and PmNauLT (2023: 73) regarding Toch. A esus is dubious, because

4Tt is unclear, why by writing “Ogihara (2009a: 136, 143, 170)” CARLING and PiNaULT (2023:
473) simply leave out the very page, i.e. 146, where Ogihara gives a detailed analysis of
Toch. A su.
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simply by saying that “[t]he text describes a series of creeping animals: ants,
worms, scorpions, etc.”, they proposed the meaning “termite, white ant” for the
hapax esus without any philological evidence.

(13) Some typos:

p- 135b under entry Toch. A kip, section T: s7ii >> s7ii (correct in CARLING 2009:
146a).

p. 208a under entry Toch. A tarsom: “Nom./Obl.Sg. tarsom” in section F, but in
section T no example of nom. sg. is specified.

p. 284b: under entry Toch. A pdssak: “fem.” and “ObL.PL. ... (passékas) 327 a6”,
but p. 168b: “PPrt. Obl.Sg.Masc. 327 a6 ///(ka)k[l]epsunt passaka///”.

p. 356b under entry Toch. A mrdc: “B mrac” acc. sg. is given, but nom. sg. B
mrace is indeed attested, namely in PK AS 6Aa2, which is absent in ADAMS
(2013: 514).

p- 369a under entry Toch. A ydslu: ydslu* with a following “*”, but the nom. sg.
form is indeed attested.

p. 397b under entry Toch. A lalamsdk*, section F, Nom.Pl.Masc: lalamskern >>
lalamsker.

p. 425a under entry Toch. A warpiske: B werpiske >> B werpiske, it is usually
written with short 7, and only once as werpiske in B406b2.

p. 467b under entry Toch. A Sdktalyi: B saktalye >> B Sdktalye, Toch. B sdktalye
also occurs as saktalye in two MQ fragments B209 and B205 (with saktalyi in
line a2), but *saktalye is not attested.

p. 476a under entry Toch. A sol-Soluneyum, section T: solumeyumdricis >>
Soluneyumdricds.
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Abbreviations

AN Anguttara-Nikdya, Part 1, see MORRIS, rev. WARDER (1961);
WoODWARD (1979).

AvS Avadanasataka, see VAIDYA (1958); SPEYER (1906—1909).

BHSD Buddhist Hybrid Sanskrit Dictionary, see EDGERTON (1953).

Celt. Celtic.

Chin. Chinese.

DBh Dasabhiimikasiitra, see VAIDYA (1967).

Divy Divyavadana, see CowELL and NEIL (1886).

DKPAM  Dasakarmapathavadanamala, see WILKENS (2016).

DN II Digha Nikaya, Vol. 11, see DaviDs and CARPENTER (1903);
WALSHE (1987).

DThTA Dictionary and Thesaurus of Tocharian A, see CARLING and
PiNauLT (2023).

Eng. English.

EWAId Etymologisches Worterbuch des Althochdeutschen,
see LLOYD et al. (1988-2021).

EWAia Etymologisches Wérterbuch des Altindoarischen,
see MAYRHOFER (1986-2001).

Gr. Greek.

GV Gandavyiiha, see VAIDYA (1960).

Jap. Japanese.

IM Jatakamald, see HANISCH (2005); MEILAND (2009).

KarP Karunapundarikasiitra, see YAMADA (1968).

LIV? Lexikon der indogermanischen Verben, see Rix et al. (2001).

LV Lalitavistara, see HokazoNo (1994, 2019).

MAV Mahavadanasiitra, see FUKITA (2003).

MplJ Miigapakkhajataka.

MPS Mahaparinirvanasiitra, see WALDSCHMIDT (1950—-1951).

MSN Maitreyasamiti-Nataka, see J1 et al. (1998).

MSV Miilasarvastivada-Vinaya.

MW Monier-Williams’ Sanskrit-English Dictionary,
see MONIER-WILLIAMS (1899).

NIL Nomina im indogermanischen Lexikon, see WODTKO et al. (2008).
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OUygh. Old Uyghur.

OHG Old High German.

Pa. Pali.

perl. perlative.

PIE Proto-Indo-European.

PK AS Pelliot Koutchéen, Ancienne Série, Paris.

PW Petersburg Worterbuch, see BOHTLINGK and RoTH (1855—1875).

SauN Saundarananda, see CoviLL (2007).

Skt. Sanskrit.

Sn Suttanipata.

SN Samyutta-Nikaya.

SNCN Saundaranandacarita-Nataka.

Suv Suvarnabhdsottamasiitra, see NOBEL (1937).

SWTF Sanskrit-Worterbuch der buddhistischen Texte aus den Turfan-
Funden, see WALDSCHMIDT et al. (1994-2018).

T. Taishozo.

TEB Tocharisches Elementarbuch, see KRAUSE and THOMAS (1960);
THOMAS and KRAUSE (1964).

TG Tocharische Grammatik, see SIEG et al. (1931).

THT Tocharische Handschriften der Turfansammlung, Berlin.

Tib. Tibetan.

Toch. Tocharian.

V] Visvantarajataka.

YQ Yangqi Qianfodong.
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